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Reply : No. From the method of agreement and
difference and from the 'sastra' we do find that adhyasa
.along with its origins is removed by 'tattvaparoksha'.   In-
spite of the 'vyatireka jnana' the samsara (bondage or fini-
tude) would continue because 'avidya' has not ceased to
be. But when the ^tattvaparoksha' (immediacy of truth or
real) arises the entire avidya dosha is removed. Can't
such an 'aparoksha jnana" remove the products of aividya
also ?

Objection: The apprehension of the self as being
different from the body etc. is opposed to adhyasa; and yet
it does not put an end to adhyasa.  On this analogy we
can infer that even though 'tattvavabhodha' is opposed to
adhyasa, it cannot dispel adhyasa.

Reply ; But will the 'brahmatmavagama/ (experience
ofBhrahman as ths self) arise for the self without at the
same time sublating or negating the 'brahmatmanavagama5
(apprehension of Brahman as other than the self)

Objection : The ^parokshavagama" arises for one
existing with his body and sense-organs.  And since the
body etc., constitute the adhyasa, that apprehension must
involve the liberation of the self from the b3dy completely.
Brahmajnana removes the 'agrahana' or adhyasa. And
since the 'ahankara granthi' is only the product of adhyasa
it should csiss to be at that very moment.

Reply : No. Even though 'tattvajnana' can put an
end to the activity of avidya, still there can be the conti-
nuance (anuvritti) of avidya for some time. Even after
the 'agrahana' is removed there is present its samskara